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and occasionally pray for the descent of his grace upon
me so that my devotion might increase and become per-
petual like that of the sixty-three saints. Mostly I would
not pray at all, but let the deep within flow on and into
the deep without. Tears would mark this overflow of the
soul and not betoken any particular feeling of pleasure
or pain. I was no pessimist. I knew nothing of life and
had no idea that it was full of sorrow ; and I had no desire
to avoid rebirth or seek release, to obtain dispassion
(Vairagya) or salvation. I had read no books other than
Periapuranam, my bible lessons and bits of Tayumanavar
or Tevaram. My notion of God (or Iswara as I called
the Infinite but Personal Deity) was similar to that found
in the Puranas. I had not heard then of ^'Brahman,
"^Samsara, &c. I had no idea then that there was an
essence or Impersonal Eeal underlying everything, and
that myself and Iswara were both identical with it.
At Tiruvannamalai, as I listened to Ribhugita and other
works, I picked up these facts and discovered that these
books were analysing and naming what I had previously
felt intuitively without analysis and name. In the lan-
guage of the books, I should describe my mental or
spiritual condition after the awakening, as Suddha Manas
or Vijnana^ i.e., the Intuition of the Illumined."

* " Brahman " is God Impersonal, the One Real underlying
all phenomena.

t" Samsara " is the endless succession of births and death s-